	1
	2
	3
	4
	5

	Titus 1
	Meaning
	I Timothy 3-Overseers
	I Timothy 3-Deacons
	II Timothy 3

	Elders
	
	
	
	

	blameless
	not to be called to account (particularly with respect to the points to be mentioned in verses 6–9)
	cf. above reproach (verse 2)
	blameless, (verse 10)
	

	one wife’s husband
	faithful in the marriage-relationship
	one wife’s husband (verse 2)
	one wife’s husband, (verse 12)
	

	having believing children (who are) not open to the charge of dissolute behavior nor un-submissive
	having children who share the Christian faith of their fathers and who adorn that faith with a godly conduct. A man whose children are still pagans or behave as pagans must not be appointed elder. cf. Eph. 5:18
	cf. managing well his own household, with true dignity keeping his children in subjection, etc. (verses 4, 5)
	cf. managing well his children and his household (verse 12)
	

	Overseers
	
	
	
	

	For the overseer as God’s steward must be blameless, (This has already been explained.) not self-pleasing
	(explanation of “not self-pleasing”) not self-indulgent to the point of showing arrogance to others (cf. II Tim. 3:2 and II Peter 2:10)
	
	
	contrast and cf. “self-loving” (verse 2)

	not hot-tempered
	not given to outbursts of wrath
	cf. not given to blows, not contentious (verse 3)
	
	

	not (one who lingers) beside (his) wine
	no wine-bibber, tippler, or drunkard
	not (one who lingers) beside (his) wine (verse 3)
	cf. not addicted to much wine (verse 8)
	

	not given to blows
	not eager to use his fists, not bellicose, no spitfire
	not given to blows (verse 3)
	
	

	not greedy of shameful profit
	no embezzler, pilferer, Simonite (cf. Titus 1:11; also cf. I Peter 5:2 adverb)
	cf. not fond of money (verse 3)
	not greedy of shameful profit (verse 8)
	

	but hospitable
	“loving strangers”; here, especially, ready to befriend and to lodge destitute, traveling, or persecuted believers (cf. I Peter 4:9)
	hospitable (verse 2)
	
	

	loving the good
	loving goodness, virtuous, ready to do what is beneficial to others
	
	
	contrast and cf. “unloving toward the good” (verse 3)

	self-controlled or sensible
	of sound mind, discreet, sane (cf. Titus 2:2, 5)
	self-controlled (verse 2)
	
	

	fair
	performing one’s duty toward man
	
	
	

	pious (or “holy”)
	performing one’s duty toward God (cf. I Tim. 2:8)
	
	
	contrast and cf. “impious”; or “unholy” (verse 2)

	master of himself
	possessing the moral strength to curb or master one’s sinful drives and impulses (cf. Gen. 39:7–9; 50:15–21)
	
	
	contrast and cf. “unrestrained” (verse 3)

	holding on to the trustworthy word which is in line with the doctrine
	clinging to and applying himself to the sacred tradition which is in harmony with the sound doctrine, that is, with the doctrine which, in turn, is based on Scripture
	
	cf. keeping hold of the mystery of our faith with a pure conscience (verse 9)
	

	in order that he may be able both to encourage (others) by means of his sound teaching and to refute those who contradict it
	to the end that every overseer may be able by means of his sound teaching to incline will and heart to the joyful service of God, and to expose the errors of those who rebel; that is, to withstand these opponents, if at all possible bringing them to an acknowledgment of their error and to repentance; at least, convincing believers that these adversaries are wrong. Not all the overseers or elders are actually called upon to perform this task (see on I Tim. 5:17), but all must be able to perform it.


	qualified to teach (verse 2)
	
	


Titus 1:6 εἴ τίς ἐστιν ἀνέγκλητος, μιᾶς γυναικὸς ἀνήρ, τέκνα ἔχων πιστά, μὴ ἐν κατηγορίᾳ ἀσωτίας ἢ ἀνυπότακτα.Tit 1:6

6 ei tis estin anenklētos, mias gynaikos anēr, tekna echōn pista, mē en katēgoria asōtias ē anypotakta.
1.     ASŌTIA (ἀςωτία , (810)), prodigality, a wastefulness, profligacy (a, negative, sōzō, to save), is rendered “riot” in Eph. 5:18, R.V. (A.V., “excess”); Tit. 1:6 and 1 Pet. 4:4 (A.V. and R.V., “riot”). The corresponding verb is found in a papyrus writing, telling of ‘riotous living’ (like the adverb asōtōs, see B).¶ In the Sept., Prov. 28:7.¶ Cp. the synonymous word aselgeia (under Lasciviousness).
 
ἀνυπότακτος, ον (since Polyb. 3, 36, 4). 

1. not made subject, independent (Epict. 2, 10, 1; 4, 1, 161; Artem. 2, 30; Vett. Val. 9, 18; 41, 3 al.; PGM 4, 1366; Philo, Rer. Div. Her. 4; Jos., Ant. 11, 217)οὐδὲν ἀφῆκεν αὐτῷ ἀ. he has left nothing that was not made subject to him i.e., he has withheld nothing from his sovereignty Hb 2:8. 

2. undisciplined, disobedient, rebellious (Ptolem., Apotel. 2, 3, 13; 18; 45; 4, 5, 3; 5; Sym. 1 Km 2:12; 10:27; Moeris p. 34 Pierson groups ἀ. with ἀφηνιαστής ‘rebel’ and ὑπερήφανος; PGM 4, 1367; Maspéro 97 II, 49) w. ἄνομος 1 Ti 1:9. Of refractory church members Tit 1:10. Of spoiled children 1:6. M-M.* 
 

Additional readings for the week. 1 Pet 4, esp. 4:4; Jude; Malachi

Who will be our elders?
The Brethren model presented for discussion.

The above study on elders seems straight forward to us now, but other denominations derive their models from them as well. 

The weakness of this view is perhaps also demonstrated by the fact that the entire spectrum of church government, from the hierarchical episcopacy of Roman Catholicism, through the mediating expression of Presbyterianism, to the extreme congregationalism of the Plymouth Brethren, all find support for their polity in these letters. If the Pastor intended with these letters to set the church in order, he seems not to have altogether succeeded.﻿﻿
 

    Brethren (Plymouth) Assemblies
Plymouth Brethren limit the sacraments to those actions commanded in Scripture by Christ. Some differences in baptism practices exist between Open Brethren and Exclusive Brethren, while all Brethren practice Communion weekly in a service known as the Breaking of the Bread. Some congregations have introduced minor changes in recent years, but Brethren remain essentially nonsacramental.
The (Plymouth) Brethren are not a sacramental movement. They typically afford no legitimacy in their practice to such things as confirmation, ordination, or any rites of healing. Ordination, in particular, is disallowed by the brethren since it suggests a clergy/laity distinction that places the ministry in the hands of the special few rather than leaving it in the hands of the gifted many. Instead, they practice commendation (cf. Acts 14:23, 25, kjv), which is simply praying and giving certain individuals over to the Lord’s care for itinerant, local, or foreign ministry.

Following the thinking of the Reformers, Brethren limit the sacraments to those acts directly commanded by the Lord Jesus. Further, they do not believe that these sacraments supply any means of transmitting divine grace. In fact, Brethren, like others in the free-church movement, prefer to call these practices ordinances, if they use a collective term at all. In this sense, they identify only two ordinances commanded by the Lord: baptism and the Lord’s Supper.

Among the Brethren, the practice of baptism differs within its two main divisions. The Open Brethren (following Groves, Muller, and Craik) are more baptistic and practice believer baptism by immersion. The Exclusive Brethren (following Darby) retain the Anglican practice of household or infant baptism. In either case, baptism is practiced not in the sense of obtaining spiritual benefit, but simply as an act of obedience to the command of the Lord. It serves as an outward symbol of the union of the believer with Christ, an observable parallel of and testimony to what has already taken place by faith.

The other ordinance practiced by the Brethren is the Lord’s Supper, something very near and dear to the heart of every Brethren believer. The Brethren rigorously practice the Lord’s Supper on a weekly basis, and occasionally more often. This is traditionally done in a separate meeting set apart for the Breaking of the Bread, which has as its focus and culmination the remembrance of the Lord in the partaking of the elements. Most frequently they take the practice in its most literal sense: They use real (leavened) bread, since bread is bread, not crackers, and real (fermented) wine, since wine is wine, not grape juice.

In the past, one or a few cups of wine were passed among the congregation, but more recently some assemblies have made a few changes by substituting grape juice and going to multiple disposable cups for social or hygienic reasons. But the focus of the meeting is the same, and it is a very sacred meeting indeed for the Brethren. The meeting is an open, undirected one in which any believer (traditionally only males, based on the teaching of 1 Cor. 14:34–38) may suggest a hymn, lead in reflection on a passage of Scripture, or lead the congregation in prayer. But the primary issue for Brethren is the partaking of the elements in remembrance of the Lord, and all verbal contributions during the meeting are expected to ultimately lead to the time when someone voluntarily stands up to pray for the elements, which are then distributed by another. The bread is always distributed first, and the cup last, since this is the order in which it was distributed by our Lord in the Upper Room.

The Brethren also believe that the Lord is, in a real sense, present in the midst of the congregation during this time of worship, but this presence is not connected directly with some special presence of the Lord associated with the material elements. Instead, it is based on their understanding of the promise given by the Lord, “﻿Where two or three are gathered in my name, there am I in the midst of them﻿” (Matt. 18:2). Brethren understand themselves to be gathered to the name of Christ to remember him and, hence, expect his presence in a special way during this meeting.

These two ordinances practiced by the Brethren are not directed by any special clergy or leadership (as mentioned, Brethren know of no clergy/laity distinction). Brethren may occasionally remember the Lord in contexts of two or three apart from the local congregation, although the normal practice is within that context. Baptism may be done by any designated believer, as may the prayer for or distribution of the elements during the Supper.

Footwashing is not practiced among the Brethren, since that is not viewed as an ordinance but simply as a dynamic example of humility given by the Lord. During cases of extreme sickness, the elders of the congregation are sometimes called for, based on James 5:14–15. They may read Scripture and pray for the sick individual, sometimes laying on hands as appropriate, but rarely, if ever, anointing with oil. This latter action is rare for one of two reasons. To some, the practice is viewed as anachronistic because oil is understood to be a medicine of the first century that is no longer used (although Brethren may, with a doctor’s permission, pray over and administer other more modern medicines). Others object to the magical or mystical dimensions that the oil took on in subsequent centuries of church history, a superstition they scrupulously hope to avoid.


 

View from John Darby, Separatist

Charles Henry Mackintosh stated the same view in his article, “Provision For Perilous Times.”

In the First Epistle to Timothy, the Church is looked at in its original order and glory. It is there viewed as “The house of God” — “The church of the living God” — “The pillar and ground of the truth.” Its office-bearers, its functions, and its responsibilities, are there minutely and formally described… But, in the Second Epistle, we have something quite different. The scene is entirely changed. The house which, in the first epistle, was looked at in its rule, is here contemplated in its ruin. The Church, as an economy set up on the earth, had, like every other economy, utterly failed.

The progress of this decay through the rest of the New Testament C. H. Mackintosh described in his article, “The Closing Scenes of Malachi And Jude.”

In comparing these two inspired writings, we find many points of similarity, and many points of contrast. Both the prophet and apostle portray scenes of ruin, corruption, and apostasy. The former is occupied with the ruin of Judaism; the latter, with the ruin of Christendom.
 

The widespread influence of the Brethren is undoubtedly due to their unswerving loyalty to the Scriptures as verbally inspired and the piety consequent upon this, including an evangelistic fervor.
 

This group from Groves split from the Darby group, in favor of continuing Elders 

The continuation of Church offices. These Open Brethren also differed from the Exclusives on the issue of church offices. As early as 1847 Groves wrote:

Of this I think I can feel practically convinced (as I ever have in theory) that recognized pastors and teachers are essential to the good order of all assemblies, and as such are required and commanded of God.… I should feel quite unable to join personally those who reject them as unnecessary or unscriptural. If the question were put to me (as it often has been), do you consider the Spirit unequal to the task of keeping order in the way we desire to follow? my reply is simply this: Show me 

EmJ 4:2 (Win 95) p. 190
that the Lord has promised His Spirit to this end, and I at once admit its obligation in the face of all practical and experienced difficulties: but if I see pastorship, eldership, and ministry recognised as a settled fixed service in the Church to this end, I cannot reject God’s evidently ordained plan, and set up one of my own, because I think it more spiritual.
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