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Section I

DIAGRAMMATICAL ANALYSIS

V1.  “The Elder unto Gaius…” 

The beginning of the letter identifies the one being addressed and the addressee.  “The elder” identifies the one writing the letter.  The word elder in Greek is Presbuteros, the comparative degree of Presbus, which means an old man or elder of age.  It is also used of rank or positions of responsibility.  In the Christian churches it is used of those who were raised up by the Holy Spirit being qualified to have spiritual care of and to exercise oversight over the churches.  The whole context of Scripture emphasizes the latter usage.  In Titus 1:5 Paul instructs Titus with these words “For this cause left I thee in Crete, that thou shouldest set in order the things that are wanting, and ordain elders in every city, as I had appointed thee.”   This church in Crete had to have been a fairly new church because there were things that still needed to be set in order.  It probably also did not have much elderly leadership so it would have been necessary for Titus to ordain the men in the churches to be elders regardless of age.  They would have to meet the qualifications even if they were young.  One cannot be ordained by another to be an aged man.  We should conclude that in the context of  the letters Presbutros when referring to church leadership means someone whom the Holy Spirit has raised up to take care of the Christian churches.  


“…Gaius the well-beloved.”  This is identification and a description of the address Gaius. We do not conclusively know who Gaius is because this name is used with other men in Scripture other than this one identified in the text.  Acts 19:29, Acts 20:4, Romans 16:23, 1 Corinthians 1:14 all make reference to Gaius.  All of which are not the same.  This man could be one of them but they might not be.  Gaius was a pretty common name in the Roman Empire.  

“…The well-beloved” is the Elder’s description of Gaius.  In the Greek it is agapetos from agapao, which
 means to love. It is used of Christ as loved by God.  It is used to describe Paul’s affection for those at Thessalonica.  It is used to describe John’s affection for Gaius.  This is a pretty good indicator of what John thought of Gaius.  He probably thought very highly of this man and cared very much for him.  In English “well” adds intensity to beloved.  This would mean that he is very much loved by John.  This could also mean that he loves Gaius with the same intensity that the Father loved Christ.  


“Whom I love in the truth.”  This is the position and direction the Elder’s love.  The Elders’ love is directed to Gaius.  The position of John’s love is in the truth.  According to Smalley the elder personalizes and particularize this comment greeting by claiming that Gaius is the one who “I (ego, emphatic) love in the truth.”  By John “claiming” Gaius in this way it gives a picture of the affection that John had for this man as a Christian brother.  John is obviously speaking from an older man to a younger man and possibly a spiritual child.  


“In truth” According to Smalley quoting Bultman this expression may mean no more than in reality or in truth.  However, Smalley then goes on to state that John never uses the word truth casually and that he is always concerned about having a proper understanding of the Christian faith, and maintaining it consistently, it is most likely than en aletheia means in the truth. 

v2 “Beloved, I wish above all things that thou mayest prosper and be in health, even as thy soul prospereth.”


“Beloved” (See the comments on the affectionate well-beloved made on the previous page.)  


“…wish above all things.”  Here John makes a strong wish for Gaius.  The word here for wish is the Greek word euchomai, which is where the Catholics get the word for Eucharist, which means the giving of thanks. According to Smalley in the whole context of III John the word means to pray.  John was probably starting to pray for the health and prosperity of Gaius.  


“thou mayest prosper…” Here John makes a benevolent wish for Gaius.  John is directing a wish of prosperity at Gaius. This prosperity may hold different respects.  According to Smalley, John is saying that he wishes that Gaius would be prosper in all respects.   


“…And be in health, even as thy soul prospereth.”  This is the explanation of the prosperity John wishes for Gaius.  Smalley puts the translation like this: “and be well in body as I know that you are well in spirit.”  This reading is a smoother and more understandable reading of the text than that of the King James John is basically wishing/praying that Gaius is going well spiritually and physically (in health).  This is completely proper for Christians to wish for physical and spiritual prosperity, just as long as the physical does not take precedence over the spiritual.   Smalley also comments that this ends the beginning of the letter, or John’s good wishes and verse 3 moves into the actual address of the letter.

V3.  “For I rejoiced greatly when the brethren came and testified of the truth that is in thee even as thou walkest in the truth.”

“For I rejoiced greatly when the brethren came and testified of the truth that is in thee…”

 In verse 3 we observe that John rejoices over Gaius.  The source of John’s rejoicing is in the fact that he hears Gaius is walking in truth.  John rejoicing is intense in that the verse says that John “rejoiced greatly.”  There are some things we can tell about John from this verse.  1) His priorities were in the right place.  2) He really loved Gaius.  Sometimes Christians will get so caught up in “religion” that they forget what it really means to rejoice when some one is walking in truth.  Take for example the new Christian who is really on fire for God.  An “older” Christian who should be more on fire will actually get irritated with the young Christian, or it will be a sort of “ho-hum” rejoicing, but not really a heartfelt rejoicing.  When we really love someone we will be glad that they are growing in Christ, this just demonstrates that John really loved Gaius, nothing more. 


There are more things we can tell about Gaius.  Because of the fact that the brothers had a testimony of Gaius walking in truth we can tell that Gaius was really having an impact on these people.  Gaius must have either been a good example to the flock and was showing it through how he lived, or he was just leading well.  Gaius’ impact may have been further reaching than just the brothers; the whole congregation may have been seeing it.  According to Smalley, the brethren that are spoken of here may be members the Johan nine community and were acting as missionaries.  Again he says that they may have been emissaries sent to Gaius’ congregation by the presbyter to plead for love and truth.  In other words they may have been sent to take care of Diotrephes.  

“…Even as thou walkest in the truth.”


Again, Smalley provides a smoother reading of this verse.  “As indeed you always live in truth.”  It would seem that Gaius has had a “track record” of walking in truth.  This seems to convey a sense of trust that John has for Gaius.  A trust meaning he had found Gaius to be reliable in walking in the truth.  To put it more clearly Smalley says: “the clause was a statement of the presbyters assurance stemming from his personal knowledge of the beloved, that what the brothers said about Gaius was true.”  Vines Expository Dictionary defines walking as this in a figurative sense:  “Signifying that whole round of the activities of the individual life, whether of the unregenerate, or of the believer.”  Hence, John is basically saying of Gaius that the whole round of Gaius’ activities is consistent with the truth.  This statement of  “…even as thou walkest in the truth” serves to reinforce what John had said earlier.

V4.  “I have no greater joy than to hear that my children walk in truth.”


This seems to tell us several things.  The first thing it tells us John’s greatest joy was to see the people that God had given him charge over walk in truth.  Smalley gets more specific about this.  John rejoices in the fact that those for whom he is responsible are “committed to the truth of the Christian gospel and are daily advancing in that truth.”  Smalley puts a different slant on in translating the verse like this:


“Nothing gives me greater joy than to hear that my children are living in the truth.”  This seems to paint a different shade being that John is say thing there is no other thing that makes his joy greater than that his children are walking with the Lord.  It would seem that John is claiming his spiritual progeny.  John may have been responsible for the conversion of that entire congregation and of Gaius.  Responsible for conversion in the sense that John was the instrument God used bring them to Christ.  John is also rejoicing over the actions of his children.  The action being that they are walking in truth.


The word joy in Greek can also mean delight.  The idea conveyed can also mean that it delighted John to hear of his children’s growth.  Delight gives the idea of happiness with, or gladness.  Needless to say that it is a positive state or disposition, and John had this because Gaius walked in truth.  

V.5 “Beloved, thou doest faithfully whatever it is thou doest to brethren and to strangers.”


In this section John praises Gaius’ faithful work.  By work I mean by work for the Lord.  John again addresses Gaius with a warm agapate, showing his care and affection for Gaius.  The NIV says it more clearly like this.  “Dear friend, you are faithful in doing what you are doing for the brothers, even though they are strangers to you.”  This seems to indicate that Gaius was showing Christian love even to those whom he did not know.  Faithfulness to the Gospel is followed by love toward people.  


Faithfully- a verbal adjective, akin to peitho in the passive sense, which is the first sense mentioned in Vines, and is used in this passage.  It means to be trusted and reliable.  A rendering that Vine gives is this:  thou doest a faithful thing whatsoever thou workest.”   This means that Gaius was doing “reliable work.”  Vine goes on to say “To do a faithful work is to do what is worthy of a faithful man.”  The logic is simple John was simply pointing out that Gaius was a faithful man by pointing to his works.  


James 2:14-17 gives us an illustration of works following faith.  

14 What good is it, my brothers; if a man claims to have faith but has no deeds? Can such faith save him?  15 Suppose a brother or sister is without clothes and daily food.  16 If one of you says to him, "Go, I wish you well; keep warm and well fed," but does nothing about his physical needs, what good is it?   17 In the same way, faith by itself, if it is not accompanied by action, is dead. 18 But someone will say, "You have faith; I have deeds." Show me your faith without deeds, and I will show you my faith by what I do. 19 You believe that there is one God. Good! Even the demons believe that--and shudder.”

James is addressing the negative side of this issue of works following faith.  He ends by saying that faith without works is dead faith.  Gaius would seem to be an example of one whose works follow faith.   Gaius obeyed this part of Scripture very well in showing his hospitality to the traveling missionaries.  Gaius acted on his faithfulness to the Christian gospel, and so demonstrated his faith by his works just as Abraham was acting on his faith in God when God asked him to offer Isaac on the altar.

V6.  “…who have born witness to they love and before the church whom if you bring forward in a godly manner you will do well.

John is talking about the missionary brothers who have seen Gaius’ love for people.  We can also tell from this that the church saw how hospitable Gaius was to these men.  John is also making an additional comment that if Gaius continues in his hospitiality and sends them off in a worthy manner they will do well.  Smalley comments saying that John is telling Gaius take the same responsibility for the brothers’ departure as he did in receiving them.  The NIV translates it saying “in a manner worthy of God.”  Smalley also says some other things about this verse.  He makes a comment on the work ecclesia the Greek word for church.  He says that this refers to the congregation to which John belonged although it is possible that the “brothers” gave their testimony to Gaius when in there travels they visited other congregations in the Johannine community

“…whom if you bring forward in a godly manner you will do well.”

Smalley translates this passage: “…you would do well to send them on their way in a manner that God would approve.”  The writer uses the future tense you will do well, saying that his wish to send to give the brothers a good send-off needs to be fulfilled.  This should always be the case when it comes to Christian hospitality, it always necessary give a good reception to guests and a good send off.  In this case, these men were to be recognized as servants of God.  This is a very high status because the servant of God is higher than the highest king of this earth.  Therefore the reason that John exhorts Gaius to send them off well is because of there spiritual character and position of service.  

V.7 “Because that for his Name's sake they went forth, taking nothing of the Gentiles.”


The reason the brothers went forth is state here.  It was for the sake of the Christ’s name.  The New International Dictionary of New Testament Theology states that Jesus can be simply replaced by “the name.”  This means that the name of Jesus carries the same weight as Yahveh of the Old Testament.  The dictionary goes on to say that the whole content of the saving truth revealed in Jesus is comprised in his name.  1) The name of Jesus is the basis of the proclamation to all nations.  This name was the reason that Apostles were banned from preaching.  2) Faith and proclamation include confession of the name and a readiness to suffer for his names sake.  3) Christ’s contains the implication of glory.  4) Whoever calls on the name of the Lord belongs to the church.  These are a few statements that help to see the force of the word “the name.”  These statements help us see all that the name entails.    The Name then was the reason that the brothers went forth on their mission.  

“…Taking nothing of the Gentiles.”


This was the means of support that the brothers took, stated negatively.  The word for “taking” in the Greek is s (lambanontes), which is translated receiving, or taking.  These could mean one of two things.  Either 1) the missionary brothers did not actively take or ask for anything from the pagans, or 2) they did not passively receive anything from pagans who wanted to help them.

In this day and age it is common sense for Christian ministers not to ask for something from an unbeliever because it might cause the non-Christian to stereotype the Christian with T.V. preachers who are all about money, and not about Jesus.  The disciples may have taken this approach as well in regard to the pagans.  It may be that some pagans knew about the mission of the men and may have wanted to help, but because of the fact that they were pagans, the missionaries did not accept help from them.  The proper people to finance God’s work should be God’s people.  Smalley says that these itinerant preachers were operating in the spirit of the Disciples of Christ who were to accept nothing from the Gentiles.  In 2nd Corinthians 12:14-18 when he is defending his ministry Paul states that he did not make a habit of collecting from the churches that he preached to.  He did however get help from other churches and did not burden those he visited.  Paul did this probably to avoid slander.  This may have been the same concept that the missionary brothers operated on.


Gentile in this passage is the Greek ethnicone).  This word is from the Greek s (ethnos) which is translated nation or as it was aforementioned.  It denotes a multitude or company then a multitude of people of the same nature or genus or people.  The American Version translates as “an heathen man.”  This shows us that these men were discerning in whom they accepted money from.  
Smalley discusses this matter of support briefly.  Whatever motives the brothers may have had independence been typical of Christian missionaries in general, and not an example of some kind of introversion on the part of the Johannine community.  These men were probably concerned about preaching the Gospel freely just as any minister would be.  They would not want to be slavishly dependent on other people whether they were Christians or non-Christians.  Paul in acts was a tentmaker by trade, and in order to keep independent he would make and sell tents for money and when he had made enough to live on for a while, he went back to preaching.

V8. “We, therefore, ought to receive such, that we might be fellow helpers to the truth.”

John gives reasons for receiving people like the brothers.  The main reason is so that Christians can be a fellow helper to the truth.  It is also because of these men should be honored for there Christian mission.  The second reason is that these men have no other means of support (Smalley 352).


“We, therefore ought to receive such…” In the Greek the word for “we” is emphatic talking about the community of believers as opposed to unbelievers who are not part of it (Smalley 352).  “Therefore” is giving reference to the character of the missionary brethren and what they were doing.  It is another way of saying because of (said thing before) we should do thus and so. 

“Ought” in Greek is  Opheilo which means to owe.  Smalley translates it “we are therefore bound to support such men…” This is a viable translation.  When a debtor owes a creditor money, the debtor is bound the creditor until the debt is paid off.  A clearer illustration would be that of a wageworker.  The worker is bound to the boss for his wages.  Because of this, the worker ought to give good hard work for his wages.  The boss on the other hand is bound to give decent pay because the worker is giving up his time to obligate himself to a boss and do work.  This is not a perfect illustration, but it gives an idea of the church in relation to missionaries.  The church depends upon missionaries and evangelists to give out the gospel message.  The missionary is bound to give a right message, the church is bound to support them well, and help them meet their needs.  

“Receive” Grk.‘ (Hypolambano) This world literally means to take up (Brown 749).  When used in reference to people it means to take one in welcome them and care for them.  “The ‘support’ (or receiving) in question includes the provision of practical help and supplies as well as an hospitable welcome (Smalley 352).  John says that such people should be taken up so that the Church might be fellow helpers to the truth.  This will be discussed in greater detail.

“…That we might be fellow helpers to the truth.”  Here John is discussing the possibilities for blessing when such people are received.  

“…Fellow helpers…” (Sunergoi)- colleague, fellow-worker, assistant (Brown 1147).  With these words to help us understand we can see the different perspectives of what it meant to help the missionary brothers. 1) To be a colleague gives the air or idea of working alongside of an executive as an equal or someone who is just under the executive.  2) Fellow-worker gives the idea of men working together on a project or a fellow wageworker that helps an equal to get a particular job accomplished.  3) An assistant gives the picture of some one who does the bidding of another.  An administrative assistant helps an executive officer do things that he is too busy to deal with.  A missionary is too busy preaching the gospel to worry about his own fundraising.  In this case John is saying that the church has the opportunity to do all three of these things with the truth.  

Truth- the object of the help given by the receivers.  This word in Greek is alethia see v1, 3 for the discussion of alethia.  

V.9 I wrote unto the church, but Diotrephes, who loveth to have the preeminence among them receive us not.  


John begins to address the problem member of Gaius’ church, the infamous Diotrephes.  John wrote a letter concerning this matter, and the church evidently received it, but something happened when John wrote.  Diotrephes may not have regarded the letter.  “Diotrephes…recieveth us not.”  Diotrephes may have been the pastor of this church or a leader in the congregation, and he disregarded John.


“…Diotrephes, who loveth to have the preeminence among them receive us not.”  The first thing we can tell from this is that Diotrephes loved the power from his position.  “loveth to have the preeminence…”  This man was a self-appointed leader (Smalley 353) and as such we can tell that Diotrephes’ heart goes right against Christ’s ideal for servant-leadership.  Which teaches that “the last will be first and the first will be last.”  As a result of that we can tell that he disregarded Christ’s teaching which tells us something about his heart attitude toward God, that he may have been unsaved or backslidden.

Diotrephes also rejected the apostles outside of his church but were over him (i.e. John).  Rejecting an apostle is tantamount to rejecting Christ.  The reason for this is that John was a man called and sent by Jesus Christ.  Christ when he sent his apostles initially gave them His power and authority to preach, over demons and diseases.  We can conclude that because he rejected John’s authority by extension Diotrephes rejected Christ’s authority.  This conclusion is ambiguous though because we do not know what to conclude about him.  Diotrephes can be singled out as a threat to the unity of the Johannine church (Smalley 353).

“…loveth to have the preeminence…”  This is from the Greek word which literally “means wishing to be first.”  Diotrephes seems to have this habit of wishing to be first all the time.  It seems that to suggest that the primacy and independence of Diotrephes is already a fact, and not just a desire (Smalley 357).  In other words that because of the Greek word , (them) it would seem that Diotrephes has assumed command of the congregation (Smalley 357).  

The writer goes on to state that he will “…recieveth us not.”  The verb means “to accept the authority of” but his may also imply that Diotrephes refused to welcome John hospitably (Smalley 357).  The “us” in the passage refers to John and is associates in the Johannine community. These are the people that Diotrephes rejected. 

V.10 Wherefore, if I come, I will remember his deeds which he doeth, prating against us with malicious words: and not content therewith, neither doth he himself receive the brethren, and forbiddeth them that would, and casteth them out of the church.


John continues to talk of this matter with Diotrephes he first states what he will do, and then lists the evil deeds of Diotrephes.  These things give us more insight into what Diotrephes was like.  “The life and unloving activity of Diotrephes were a huge contradiction of the gospel so that his adherence to the truth could be called into question”(Smalley 357) It is only common sense that one who is a Christian would be characterized by loving deeds.  It would seem that Diotrephes was not.  His genuiness as a Christian can be called further into question.


“Wherefore, if I come…” John says that he is going to pay a visit.  There is no doubt about his visit, because the force of the word in Greek  is temporal meaning when I come, though it is rendered “if”(Smalley 357.)  In saying “I will remember his deeds…” John promises to bring up the matter of what Diotrephes is doing.  The verb ‘means “I will remind” (Smalley 357).  Upon arrival John would probably get his following and would have an audience with which to denounce the rogue.


After this John goes on to list the four sins of Diotrephes.  These are areas where Diotrephes has been consistently at fault.  . Slandering the John and associates, being inhospitable to the brethren, forbidding the hospitable from being so, and excommunicating the hospitable. 

First, he has been “Prating against us with malicious words…” The Greek malicious words are “ss” which literally means evil words.  The verb prating literally means “babbling or talking nonsense.”  John uses this choice of words to illustrate the emptiness of the railing accusations brought against John.

The author goes on to discuss his lack of contentment with his evil deeds and describes the snowballing effect of his evil deeds.  The construction “he himself recieveth neither the brethren…” gives an indication of the locality of his inhospitality.  It was not that he was inhospitable in the context of the church, but that he was inhospitable in his home, hence the use of the phrase “he himself”.  This shows us the Diotrephes was personally responsible for inconiviencing the brethren and not being what they are supposed be as mentioned earlier.  

Diotrephes also had two other charges brought against him.  This further compounded the problem for him.  First, he was constantly trying to stop people from being hospitable to the bretheren.  The word kwlueiw means “to prevent.”  So Diotrephes was literally trying to prevent hospitality.  He was not satisfied with being inhospitable himself, he was trying to get other people to play the game with him as well.  Secondly, Diotrephes was habitually “expelling” those who disobeyed his rule from the congregation. The verb ekballei is in the present tense meaning, “he throws out.”  It would seem that Diotrephes arrogated upon himself the task of expulsion, and was actually driving people out of the church (Smalley 358).

According to Smalley, John is acting to challenge Diotrephes out of love, not weakness.  Even though John does not have the power to remove Diotrephes, he does have the ability to challenge him.  He also seems to oppose Diotrephes with same urgency as he did the heretics of 2nd John.  On the situation behind vv 9-10 it seems that Diotrephes represents a growing political independence of a type that John does not favor (Smalley 358).  John seems to be eager to stop the influence of Diotrephes because the unity of the Johannine community would be seriously threatened.  

V11 “Beloved, follow not that which is evil but that which is good.  He that doeth good is of God, but he that doeth evil hath not seen God.”


John makes an exhortation using the warm, affectionate term beloved toward this friend.  It is fitting that John mentions it here because it happens after the discussion of Diotrephes who is an example of evil doing in the Christian Church.  It quite clear the immediate reference is to Diotrephes.  The reference to good is followed up by the example of Demetrius who will be discussed later.  


“Beloved, follow not that which is evil…” Kakos is the word there for evil.  It conveys the idea of evil in the sense of misfortune, wrong, suffering, or an evil act or a sin (Brown 563).  This word also gives the idea of not being in harmony with the divine order (Tenney 329).  It is clear here that John is exhorting Gaius to imitate that which is in harmony with the divine order.  This may mean that Gaius was easily swayed and was more of a follower rather than a leader.  John also may have been trying to stymie the corruptive effects of Diotrephes leadership by way of Gaius.  Many people did see Gaius faithfulness to the Gospel and this publicity may have been used to the advantage of John so that Diotrephes influence was stifled.  If the people saw a consistent example of good Christian leadership, they may swing back to John and away from Diotrephes.  This would short-circuit Diotrephes influence over the congregation, and give way to victory over evil, and bring Diotrephes into discipline, hopefully to bring about his repentance.  


“…but that which is good.”  After giving a negative exhortation, John gives positive exhortation to Gaius showing him what to imitated, and that is the good.  John gives reason why the good should be imitated.  “…He that doeth good is of God…”  John is stating here that the one who does good is of God or in this context belongs to God.  “…but he that doeth evil hath not seen God.”  John is conveying that the one who does evil does not belong to God.  John is clearly giving a warning to Gaius to the right.  The pattern demonstrated gives a chiasm, which goes:  (bad/good/good/bad).  This helps to enforce the warning John is giving to Gaius (Smalley 359).

V. 12 “Demetrius hath a good report of all men and of the truth itself and we bear witness, and we know our witness is true.”


John is showing Gaius and example to follow.  This man’s name is Demetrius.  We do not know much about this man other than what 3rd John says about him.  On every count possible the Presbyter provided Demetrius with a weighty testimonial (Smalley 361).  It would seem that many men have seen the merits of Demetrius. In fact, the Greek verb means “has been testified to…” where the perfect passive tense implies that the testimony of Demetrius had been given over a period of time, and was still good (Smalley 361).  John is advocating because his testimony has show true time and time again.  The name Demetrius is pagan in origin meaning belong to Demeter, a pagan fruit god.  This is more proof that shows that Demetrius is reliable.  Though he was raised pagan, he has not swayed or faltered over time and show to be true (Smalley 361).  It also seems that John is personifying the Truth as a witness on the side of Demetrius.  His whole way of life is consistent with a commitment to the truth of Christ.  

“…We bear witness, and we know our witness is true.”  Here John is basically saying that he and his associates can vouch for the godliness of Demetrius (Smalley 362).  Gaius knows this because he knows that John is committed to orthodoxy.  John also invokes the community witness and the biblical call for two or three witnesses in forensic matters is complete (Smalley 362).

V13.  “I had many things to write, but I will not with ink and pen write unto thee, but I trust I shall see thee and we shall speak face to face.”


Smalley makes a note about the change from “we” to “I”.  The reason for it is because John wished to make a personal note at the end and because he was no longer speaking as an official representative of his community.  


  “I had many things to write…” gives the idea that the author expresses an unfulfilled obligation, the force of the statement being “I had many things that I should write (Smalley 363).  However John has already said that he will visit the congregation and is not in need to continue writing.  The delicate matters ate hand were best to be dealt with in person (Smalley 363).  

“…But I trust I shall see thee and we shall speak face to face.”  This indicates that John did desire to speak with Gaius.  The situation may have brought things to a crisis point, so it was very urgent to speak with Gaius personally.  It is also implied that John has joy over the imminent encounter with Gaius.

V.14 Peace be to thee.  Our friends greet thee, greet the friends by name.”


There are three closing greetings here.  The first is a blessing from John to Gaius wishing peace upon him.  John gave greetings from his circle friends, and a request to greet Gaius’ friends on John’s behalf by name. 


… Peace be to thee.  John blesses Gaius.  This blessing has the force of making up for a lack of greeting at the beginning of the letter and, it carries the same weight that Paul’s greetings did.


“… Our friends greet thee” Then those who were around John and were members of his congregation greeted Gaius.  It is a personal salutation from the community rather than a formal one.


“…greet the friends by name.”  John tells Gaius to greet the friends individually.  He is individualizing a general courtesy.

Author’s Final comments

The book of third John is so small and tiny one would seem to want to pass over it.  This should not be the case though.  When given a through study with the aids of commentaries and other books one can see the rich things this book teaches.  It shows the life of a church in crisis.  This is sadly the state of most Christian churches.  We should draw from the experiences from John and take care of these problems the best that we can and not let these problems dominate our churches.  
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Introduction and Address





Contrast of godly men and wicked men
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Greetings and Commendation
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Diotrephes’ sins and John’s projected action
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9) Specifically stated





1. Non-servant attitude in leading.


2. Rejects/ disassociates with John and his people.


3. Gossips maliciously about John and his people


4. Rejects the traveling brethren.


5. Excommunicates those who would show hospitality to the brethren.


6. John would call attention to the things that he is doing.
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Commendation for Hospitality


Exhortation to continue in hospitality
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Exhortation to imitate the good, not evil


States reasons


Gives Demetrius as an example


Gives witnesses of Demetrius’ goodness


1. The Church


2. John and associates


3. The truth itself
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